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THE nodern Mal aysi an nation was founded on a witten constitution and a

| egal tradition. The sources of |aws, including customary |aws, go back to
earlier epochs. Each | aw has social and political ideas and precedents.
Each has its own bi ography and can be traced back to native custons, to
Mal acca Canon Laws (Hukum Kanun Mel aka), and to those | aws from Chi nese,

I ndi an, Egyptian and G eek civilisations.

Hammur abi, Magna Carta and Pax Romana all have their scions and origins.
Trace further and nmany have origins fromsacred |aws in the Abrahanic
faiths - the Judaic-Christian-Islanic traditions. Trace even further, and
there are ot her sources.

Even so-cal |l ed secul ar | aws have their sacred origins in the inalienable
rights of each person, the affirmation of God's rights and Man's rights.
Trace nore, and there are conmonalities of |essons |earned fromthe trials
and errors of historical, legal and judicial precedents in the British,
French and other enpires of the mnd. The tracing of origins continues.

Mal aysia i nherits civilisational and history-specific ideas and ideals.
Sone are accepted as universal ideals; sone are rejected; sone undergo
review, revision, nodification, to ensure relevance to cultures and the
times. Sonme are newy energing ideas and ideals. These may have nationa
or international origins and stinul us.

Wthin the polity, the intellectuals and the elites, as individuals, as
pressure groups and as interest groups, grapple with i deas, attenpt to
fornul ate policies and pass | aws to ensure adherence and even conformty
to the ideals.

Sone of the zealous individuals and elite groups even attenpt to nonitor
and control every aspect of inplementation. Some make distinctions between
first principles and secondary and tertiary principles. Ghers, intheir
determ ned prosel ytising, adopt the fallacy of the possibility or
necessity of conplete control over human affairs.

These guardi ans of val ues, ideas, policies and culture are significantly
the various elites. Sone are nore idealistic than others, sone nore
cosnopolitan, universal and others, nore parochial, ethnocentric. Al npst
all are well-intended. Good intentions, however, do not guarantee that the
general good is protected.

This is because sone power elites of different orientations demand that
their construction of the world is the only right construction. In their
ri ghteousness, there nmust be no alternatives. There nust be no cel ebration
of diversity. There nmust be only conformty to the will of their
construction of reality. Their will and interpretation can override God's
comandnent s.

The history of developnent in Malaysia is the history of negotiated
i deal s, ideas and action. The negotiations occur within the context of the
aspirations and the will of the people. The negotiations al so occur based
on the understandi ng or otherw se of the various elites. The extent of the
ordered and rational mnds of the elites, or their cluttered and
irrational mnds, influence the climate of thought in society.

The intellectual life of nodern Malaysia is also the life created by the
power elites. As these elites shape the canopy and structure of nationa
t hought patterns, they are thensel ves shaped by their own constructions.
The strengths of their ideals and ideas are forned by their persona
i ndividual strengths and linmtations. Their will and the will of their



groups are governed by the self-inposed structure of their group think
often fornul ated and reinforced in their designed think-ins.

The first generation intellectuals were focused on i ndependence,
st at ehood, universal suffrage, national sovereignty, communi smand the
Emer gency. They were united in enshrining the ideals of the constitution.
In the education sector, this ideal was articul ated by Am nuddin Baki in
hi s proposal for the establishment of a national systemof education. The
i deal s i ncorporate the various dilemmas and principles raised in the
Barnes and Fenn Wi reports.

The idea of national unity was the primary first principle of the
nation. The elites began to be concerned with the cardi nal synbols of
statehood: the national flag, the nonarchy, national anthem nationa
parlianment, national radio and tel evision. The historic nmonent was the
transition from God Save Qur Queen to Negara Ku

Into the second generation were the policy ideas of Ml ayani sati on and
the taki ng over of the functions of government fromthe former col onial
civil servants and expatriate entrepreneurs. There were debates on the
i dea of "progress" - westernisation or nodernisation, which |ater subsuned
into ideas of "national devel opment”.

The policy of Malay as the national |anguage of unity and the provision
of education in the nmediumof Ml ay while respecting the rights of nother
tongue education were the principles protected. The formati on of Ml aysia
and confrontation with I ndonesia as well as the Philippines' claimto
Sabah tested the constitutional foundations, international alignnments and
t he bal ance of regional powers. It also tested national resilience, the
strength of national defence of the armed forces and civil guards, and
national |oyalty.

The external threats united the people further and defined the neani ng
of Malaysia. Hartal, May 13, 1969, further tested the durability of an
experinment in world civilisation - a denocratic multiracial, multilingual,
mul tireligious Mal aysi an nati onhood.

One of the npbst exciting episodes in the intellectual life of Ml aysia
in the 1960s was the Great Econom ¢ Debates at Universiti Ml aya. The
ideas in the great debates becane the i deas debated and di scussed wi dely
anong the elites and the masses. The elites and masses were concer ned
about what it neans to be a Mal aysi an. Each ethnic group and Ml aysi ans
general ly, were discussing the Malay dil enma and expl ored nodels of a
Mal aysi an Mal aysi a and Bangsa Mal aysi a under the threat of the "Tinme-Bonb
In Mal aysi a".

Et hni ¢ m ndsets, individual and group world-views were chal |l enged and
had to be reconstructed. The country fornmul ated Rukunegara and focused on
the restructuring of society and the eradication of poverty. The various
noti ons of national devel opnment and basic anenities and facilities were
expl ored. Revolusi Mental was the invitation of the tines. The centra
i deas then included the notions of the urban-rural divide, the haves and
the have-nots, affirmative action and the quota system gui ded denocracy
and denocracy w t hout consensus.

Meror abl e experiences of university life for many in that generation
i nclude the high-wi re expectancy of the debates, particularly between
Mahat hi r Mohamad and Musa Hitam and Lee Kuan Yew and Tan Chee Khoon. Such
debates occur with great frankness, hunour and principles but always with
respect for those with opposing views.

In Lecture Theatre A of the Arts Faculty, or later in the Great Hall,

t he audi ence cheered and booed or were thoughtfully silent. But always,
there was propriety and decorumrespecting the values and spirit of
intellectual life.

The third generation grappled with indigenisation and |slami sation. The



i dea of a dominantly nonolingual society was contested by the idea of a
domnantly multilingual society. The synbolic usage of the term Bahasa
Mel ayu or Bahasa Mal aysi a was al so debat ed. Language engi neeri ng,
school i ng and national culture "engineering"” and rel ated i ssues conti nued
to be di scussed.

In the wake of the Islamic revolution in Iran canme the ideals of the
rule of the ulama and the challenge to the idea of "King above the
Constitution” and "King above the Law'. The will of the people or the wll
of the hereditary and ruling elites were explored and di scussed publicly,
but nore often behind cl osed doors. The Islamnm sation of know edge, Islamc
alternatives, Islamc | aws and Syariah courts, Islamc banking, Islamc
hospital s and nedi cine and Islam c i nsurance dom nated the thinking of the
intellectuals, particularly Malay-Miuslimintellectuals. This generation
al so saw the synbol i c epi stenol ogy of the change from Pertandi ngan Al
Quran to Musabagah to Tilawah. And the introduction and w de use of the
political |anguage of Islamin all domains. The various notions of the
nmeani ng of an Islamic state and the various nodel s of Mal aysia as an
I slamc state, as variously defined, were discussed across all religious
groups.

The fourth generation debated Vision 2020. The idea of achieving the
status of a devel oped nation ruled the mnds of politicians, civil
servants, busi ness people, acadenicians and the people. The notion of a
culture of excellence is enculturated. Policy initiatives and progranmnes
whi ch unfolded fromthe National Vision are an evol ving | egend,
inspirational and alnost in the collective national consciousness.

Into the fifth generation, the Miltinedia Super Corridor, Putrajaya and
Cyberjaya, the Petronas Towers, Bakun, KL Sentral and ot her nmega projects
construct the possible inmagination of the tinmes. Ml aysi a Bol eh
initiatives and the continuing codification of Formula Ml aysia, notable
achi evenents in the Ml aysi an Book of Records, are all realities and
esteem bui | di ng exenplars for a nation that is learning fromits history.

Human Ri ghts, Suhakam smart partnerships, | CT | eadership,
gl obalisation, liberalisation, share value in stock, Ml aysia as a Centre
of Excellence, world-class talent pool and the creation of a know edge
soci ety are the overarching i deas and i magi nati on of the day.

This sweep of Malaysian intellectual history identifies the emergence of
ti me- honoured i deas and new i deas. Sonme have become cardinal principles,
some are yet to grow, becone enhanced and rmature. Many are recurring ideas
which will not go away. A few are i deas whose time have cone to be
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