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TI ME

Assal amu ' al ai kum war ahmat ul | ahi wabar akat uh

Yang Ber hormat En. Anwar |brahim

Ment eri Pertani an nmerangkap Pengerus

Semi nar;

Yang Berhormat Dr. Sul ai man Daud,

Ment eri Kebudayaan, Belia dan Sukan;

Yang Berbahagia Dr. Ismail Al -Faruqi

Pengarah International Institute of

I sl am ¢ Thoughts;

Dif-Di f Kehormat;

Tuan-tuan dan Puan- puan sekal i an

Saya mengucapkan terima kasi h kepada penganjur, iaitu
Kenent eri an Kebudayaan, Belia dan Sukan, serta Internationa
Institute of Islamc Thoughts, kerana menberi pel uang kepada
saya untuk berucap dan seterusnya merasmn kan penbukaan

Sem nar Pem kiran | sl am Ant ar abangsa yang ketiga i ni

2. Umat Islamdi Ml aysi a seharusnya berasa bangga apabil a
Kual a Lunmpur nenjadi tenpat diadakan Seminar ini. Wl au
bagai manapun perasaan genbira itu patut diresapi juga dengan
tekad bagi nendapat kan apa-apa manfaat yang bol eh dari

Sem nar ini. Saya berharap pi hak penganjur akan cuba
menyusun beber apa | angkah supaya nanfaat Sem nar ini disebar
sel uas-1 uasnya kepada umat |slam bukan sahaja di negara in
tetapi juga di serata dunia.

Ladi es and gentl enen,

3. Al praise to Al ah Subhanahu Wataal a for Hi s bl essings

and salutations to the Prophet Muhanmad, may peace and

bl essi ngs be upon him It is indeed an honour for me to be

invited to open this Third International Sem nar on Islamc
Thought s.

4. The last four centuries does us the MuslimUmah little
credit. We have not reflected the essence of Islamthat was
once the pace setter of humanity. Qur future nmust reflect a
new approach, we nmust have clearly crystallised i deas and
wel | -articul ated goals. W can only carry out orderly and
constructive work when the planning is thorough and we

| abour towards recogni sed and accept abl e goal s.
Unfortunately the vast majority of Mislins including the
intellectuals and those involved in the Islam c novenents



have overl ooked what to nost builders is obvious. They know
t hey nmust go somewhere but they do not know exactly where to
go. W nust therefore plan for the future and this neans we
need to anal yse the past and take stock of the present. It
is clear that man's survival is dependent on new patterns of
mut ual partnership and cooperation, interdependence and
synmbiosis. This will not be possible without |ong-term

pl anning for the next twenty to forty years. W al so need
to understand Islamw thin the context of the contenporary
world, with the changed conditions of |ife. W cannot
recreate the world of the early years of Islam The changes
whi ch have occurred in recent decades are fundanentally the
bi ggest changes hunman soci ety has ever experienced, but in
practical and intellectual ternms, we Mislins have not been
able to even conceive of how to reorgani se our political
social and economic life to take in the changes that have
taken pl ace. W shoul d reorgani se our political, social and
economc life in a way that fully incorporates the
injunctions of Islamto ensure that a socially healthy,
politically coherent and economically efficient and vi gorous
Umah woul d energe, able to face all chall enges.

5. Consider for exanple the concept of shura' as applied

to economics and politics. These values are laid down by
the Quran and the Sunnah tells us how the Prophet fornulated
them and how early Miuslim society institutionalised them
The question is, how can we realise themin our life in the
cl osi ng decades of the twentieth century? What is the
pattern of human rel ationship which would best realise the
val ues of co-operation and would lead to the nost efficient
system of econony? What institutional arrangenents woul d
secure a distribution of wealth and inconme consistent with
the value of 'co-operation for the good ? Coviously it is
not enough to ask the Muslins to co-operate. This request
has repeatedly been nade; and the end product is in front of
us. Islamc injunctions nmust be given practical content,
and its inplications explained in concrete terns, before it
can becone operational in the econom c organi sation of
Muslim countries. The |arge nunmbers of those involved in

t he process of production, the many di nensions in which
co-operation nmust be conceived, the conplex technicalities
i nvol ved in production, of relevant know edge of the actua
needs of consuners, of the priorities of the State, of the
intention as well as the circunstances of the other
producers, and of the circunstances of the workers, al
these factors have turned the sinple question of howto
co-operate into a highly conplex one. Wat is required now
is, if anything, a gigantic intellectual and inaginative
effort involving deep insight into the objectives and scope
of these injunctions. It is only by solving the probl ens
menti oned above that we can know what co-operation is and
how it can be adopted as a way of economic life in the
contenporary situation. Then and then only can Islam be
said to be a way of life. To retreat and w t hdraw from
nmodern society is to deny that Islamis for all tinmes.

6. Exami nation of other injunctions of Islamconvinces us



of the sane conclusions. One may ask, what significance
does all this have? If we are unable to understand these

i njunctions of Islamwith reference to contenporary reality,
we have failed to understand Islamitself; we fail to
understand the social conduct desired of us by Allah
Subhanahu Wataala if we fail to operationalise the
injunctions with reference to contenporary reality, and we
will not be able to plan effectively for the future.

7. This is a painful adm ssion. And this is the root

cause of the present predicanment of Muslins. Not only have
we failed to live up to Islam but we have also, to a |large
extent, failed to appreciate its universality. It follows,
therefore, that to understand the underlying dynamc

rel evance of the injunctions of Islamin contenporary
society, and to work out the process of their inplications
in practice, is an acute spiritual need of the Mislim Umrah.

Ladi es and gentl enen,

8. Qur understanding of Islamw Il not increase overnight

wi th the beginning of the 15th century of the Hijrah. A
better future for the Mislim Umah requires nuch nore effort
and strength. The Quran prom sed the eternal survival of
Islam this prom se does not extend to Muslinms. And Allah
Subhanahu Wat aal a does not change the fate of a society

unl ess they make an effort to change it thenselves. Hi story
of fers no support for the idea that sinply by the passage of
time Muslinms will suddenly undergo a mracul ous revival.

We, the Muslim Ummah, have to make a conscious deci sion
whether to remain in a constant state of tension, between
living in the past and only superficially coming to terns
with the contenmporary world, or whether we will opt for an
Islamic future, thereby redirecting ourselves to the
original path of Islam Renmenber always that Islam when it
canme, was a nodernising force that brought greatness to the
early followers of the faith; greatness in the field of
econony, industry, the sciences, the arts and nmlitary

pr owess.

9. For Muslimcivilisation to achieve its destiny and
experi ence a second upturn, a bal anced noderate approach to
Islamand a certain anount of self-criticismis a
prerequisite. W Muslinms nust learn to be honest with
oursel ves. W need to have a bal anced approach to this
world and to the Hereafter. The concept of the Hereafter
was given to nman to broaden his outl ook and not to make him
blind to his i mediate environnment. W nust seek good both
in this world and the next. Mdern scholars nust therefore
be neither too preoccupied with this world nor exclusively
entranced by the next. Both nust influence their scholarly
efforts and exhortati ons.

10. It would appear to ne that many Mislins have accepted
and to sone extent have taken pride in their ignorance with
unbel i evabl e satisfaction. W are in acute social, economc
and political agony, yet many Mislins have adopted a



strangely fal se sense of security: reading the Quran will
bring them'thawab' or blessings even if they do not
understand or practise it, going out on tabligh or
propagation will secure a piece of paradise, witing
phamphl ets and propaganda sheets will w n support for Islam
But this preoccupation with gaining nerit for self is too
narrow. Muslins must establish a thriving and dynam c
society as there can only be a Hereafter for us if we
survive as Muslins. Wien Muslins have been w ped out or
forcibly separated fromtheir faith, there can be no
Hereafter.

11. If we really want to establish Islam we must | ook for
the | eading i ssues of our tinme and | et people know what
rights Allah has given themthat they nust fight for, what
security Allah offers themthat they nust | ook for, and what
prom se Allah has for themthat they nmust work for. W nust
ensure that Islamis responsive to the i mediate

requi renents and concerns of nodern man. If we ask people

to accept a whole set of beliefs and practices, they nmay run
away for they do not understand what Islamreally is. This
perhaps is the main problem Understanding |Islam does not
only mean the capability to explain a hadith, or outline the
nmechani cs of certain rituals or recite the verses of the
Quran. Understanding |Islam al so neans the capacity to
explain and put into practice its dynanm c and vi brant
concepts in contenporary society.

12. At this point in tine, on the one hand, disaster is
threatening us and the very future of mankind is at risk.
On the other hand, the existence of the Muslins as a viable
force in the world is in the balance. The problens we face
are conplex and worrying. They are not getting any sinpler.
The two great challenges facing Mislins are to recreate a
living civilisation of Islamthat was once dynam c and
thriving, and to make a positive contribution to the

predi canent facing mankind. In fact, these two tasks are

t he sane because Muslimcivilisation is the only
civilisation that still preserves its basic teachings intact
and has the potential to provide an alternative to what is
called the '"nodern' world. It is also the only civilisation
t hat can provide the nmuch-needed val ue structure and
spiritual needs which can | ead manki nd to happi ness on this
earth. But before Muslins can do this, there is nmuch work
to be done.

13. The first thing Muslins have to do is to plan what sort
of future they envisage for thenselves. They can have an
aimess future or a planned future. Current trends show
that Muslim society is heading towards an aimess future.
Unl ess sonmething is done nowthis trend is likely to
continue, putting the Miuslins in grave danger of being
separated fromtheir faith

14. The Muslim Umrah cannot continue lying inactive like a
stagnant | ake -- full of potential resources yet polluted.
The Umah nust think about and plan for its future. Mislins



have | onged for freedom since they were invaded by the

col oni al powers and | ost their independence. In sone
regions the struggle still continues. Al though the Mislinms
finally achieved victory over their foreign enemes, their
negl ect of planning for the post-victory period robbed them
of the fruits of their struggles. They sacrificed their
lives for the sake of Islam but their sacrifice was made
almost in vain for the Islam c order they envisaged did not
energe. This is due to the neglect of those who failed to
plan for the inplenentation of the Islamc system The
Musl i ms have spent much of their time after independence
pursuing the various "isnms" |eft behind by the colonialists.

Ladi es and gentl enen,

15. There is no escape fromplanning for the future. If
Muslinms really want an Islamc social order, then they wll
need to exam ne every aspect of nodern life fromthe

per spective of Islam and make necessary corrections. The
conprehensi ve rel evance of Islamto everything has to be
establ i shed on a concrete | evel and many questions nust be
researched and exam ned. A practical blueprint for the

i npl enentation of the Islamc systemneeds to be worked out
taking into account the practical realities of today's
wor | d.

16. However, planning in the Muslimcountries nust be nore
than a projection into the future of today's dom nant
trends. It is by no means enough just to produce five-year
devel opnent plans as generally these plans are responses to
current situations; they remain domnated by current events.
This is why nost devel opnental planning in the Mislim
countries has not been very successful because although our
real problenms exist on the macro | evel, we have concentrated
our efforts on cosnetic changes for the sake of appearance.
Therefore we need to make a careful cross-inpact analysis
bet ween various priorities, policies and planning and
various paraneters of Miuslimthoughts and criteria.

Possi bl e greatness in the years ahead will depend on the
greatness of our vision of the future. Wile we may fal
short of our goals, we nmust not allow any deficiency in the
clarity and articul ati on of our vision.

17. 1bn Khal dun uses the word Unran for a dynamc

thriving, operational civilisation. The Muslimworld today
needs such a viable plan as an alternative and to present to
t he Muslim Umrah convi ncing vi sions of the Muslim
civilisation of the future.

18. This Third International Sem nar on |slanm c Thoughts
shoul d plan for reform ng and noving Islamc thought forward
in specific areas with a proper scale of priorities as a
step towards achieving this planned future. The work plan

of the International Institute of Islam c Thoughts in naking
critical exam nation of the nodern disciplines in the Iight
of the vision of Islamis an anbitious one, but is essential
for the future of the Umah. It is indeed true to say, as



does the book on "Islam sation of Know edge" published by
the Institute, that today non-Mislins are the undi sputed
masters of all the disciplines. Mislimacadem cians shoul d
master all the nodern disciplines, understand them

conpl etely and achi eve an absol ute command of all that they
have to offer. This is, however, only the first

prerequi site. Then they should integrate the new know edge
into the corpus of the Islamc | egacy by elimnnating,
anendi ng, reinterpreting and adapting its components
according to the world view of Islamand its val ues. The
exact relevance of Islamto the phil osophy of the

di sci plines should be determ ned. A new way in which the

ref ornmed disciplines can serve the ideals of Islamshould be
adopted. Finally by their exanple as pioneers, they should
teach the new generation of Miuslinms and non-Mislinms how to
followin their footsteps, push the frontiers of human

know edge even further forward, discover new | ayers of the
patterns created by Allah and establish new paths for naking
Hs will and conmandnents realised in history.

19. In devel opi ng such a fresh understanding of Islam in
adjusting to change, we need a nunber of intellectual tools.
We need to develop a tradition of Mislimschol arship that
conbi nes the best techniques of traditional scholarship with
t hose of nodern nethods of study and research. W need to
anal yse what changes are desirable in Mislimsociety. The
confusion of sonme Muslimintellectuals is understandabl e.
They have not seen the injunctions of Islamin an
operational formand hence they becane confused when
translating these injunctions to neet the demands of nodern
society. Furthernore, they are trapped in the conceptua
framework of the west. Fundamental questions need to be
asked but unless the young Muslimintellectual is provided
with university textbooks in each discipline which allow him
to question present approaches, he will not be able to ask

t hese questions. The aimof the Institute to produce

text books in all the disciplines should be supported.

20. W nust aimto devel op an awareness of the future and

an |Islamc perception which can relate the teachings of
Islamto current problens and neet the com ng chal | enges of
the future. Once we have becone sensitised to this
perception, we are equi pped to anal yse nodern problens in
the Iight of the Quran and Sunnah. Wat is inportant is the
probl emrs we face and how to fornulate practical Islanmc
solutions to these problens. The policies needed to solve
these problens require Miuslins to go agai nst contenporary
fashions to a great extent, as well as to reexam ne sone
traditions which are seen as Islamc but are not really so.
They also require a bold effort to make an Islamc stand, as
wel |l as intellectual courage and a firm understandi ng of

Miusl i m societies and the culture of Islam The future of
Muslim societies is with Islam for w thout Islam they have
no future

Ladi es and gentl enen,



21. | wish you all earnest and fruitful deliberations.
Tuan-tuan dan puan- puan,

22. Dengan lafaz Bisnillahir Rahmanir Rahim saya dengan
sukaci t anya nmenbuka Semi nar Peni kiran |slam Ant ar abangsa
yang ketiga ini dengan rasm nya.

Wabi | | ahi taufik wal hi dayah wassal amu ' al ai kum

war ahmat ul | ahi wabar akat uh.
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