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TI ME

I wish to thank the organising commttee for giving ne

the opportunity to be here today and to officially open the
Wrld Islamc Cvilisation Festival 1994, which is the first
of its kind to be held in this country and probably the
regi on al so.

2. Afestival of this nature should help to enlighten
Musl i ms and non-Muslins alike regarding the achi evenents of
the Muslins in the past. But that is not the main reason
for this festival. The nore inportant objective is to show
to Muslins today that if they are prepared to acquire the
rel evant know edge and use it for the benefit of the Ummah
it is not inpossible to revive the glory and the

achi evenents of the Islamc civilisation

3. After the death of Prophet Mihammad, peace be upon him

I sl am spread wi dely outside the Arab world, and finally
covered about three-quarters of the known surface of the
earth then. Though military strength and sophistication

pl ayed a role, the lasting contribution of the Mislins was
in the fields of mathematics, science, nedicine, astronony
and ot her areas of human know edge. This was possible
because in the early period of Islam the quest for

know edge was not restricted by narrow interpretations of
the religion. In other words, the early Muslins foll owed
closely the exanpl es of the Prophet in | eadership, in

acqui sition of wealth and know edge whil e not neglecting the
performances of the conpul sory ibadah. It was when

know edge and skills for the advancenent of the Mislins were
negl ected that decline set in for the great civilisation the
Muslinms had built. Attenpts were repeatedly nade to revive
the glory of Islamic civilisation after the decline but they
all failed because those who fear that worldly progress
woul d result in neglect of religion insisted and persisted
in dividing know edge into the religious and the secul ar and
regardi ng or condemming the so-called secul ar know edge as
inimcal to Islam Coincidentally, it was about this tinme
that in the Christian world the church was separated from
the state, with the consequent |oss of power by the church
It was felt that secul ar know edge coul d reduce the

i nfluence of religious | eaders on the state and on society.
This may be deni ed but we know of many instances where

prof essi onal | y-trai ned people are persuaded to give up their



professions in favour of what is regarded as a religious
cal l'i ng.

4. Cearly if we want to regain the glorious age of Islam
we have a great need to learn the history of the founding
and the spread of Islam Hi story is the greatest teacher
Unfortunately because of the downgradi ng of know edge that
is regarded as non-religious, Mislimhistorians
concentrated al nbost exclusively on the contribution of the
spiritual to the successes of the Muslins. On the other
hand, Western historians tend to be biased. W are thus
left with the artifacts and relics of the Islamc
civilisation in order to learn and to assess the other
causes for the early successes of the Muslins. Still there
is much to be gl eaned fromthese which can help us to
reconstruct the past and teach us about how t he greatness of
Muslimcivilisation was achi eved and how we can go about
trying to revive it

5. But first there is a great need to debunk sone of the
bel i efs which had contributed towards the decline.

Princi pal anmong these is the teaching that the world is not
nmeant for the believers. It is neant for the non-believers
to enjoy. Wiile sonme things which the non-believers enjoy
are things which Mislins should not hanker after, is it true
that we should al so not benefit fromthe abundant bounty
that Al ah Subhanahu wa Ta' al a has bestowed upon this

pl anet? The world is not a gift of Allah to the
non-believers but it is a gift to the believers. Not to
appreciate and not to use this gift seens to be particularly
ungrateful and Allah does not |ike those who are not
grateful, not just for H's blessings but for anything good
that is done to us, even by nere man

6. In no other religion is there so much stress on

observi ng our surroundings; the fields, the mountains and
the seas and the bounty they hold for man; the aninmals and
the plants and how they contribute to life; the rain and the
sunshi ne and how they bring to life that which we woul d have
assunmed to be dead.

7. Does observation nean that we should only make a casua
gl ance and then nmechanically praise Allah? Is it not true
that the nore we observe, the deeper we study the creations
of Allah the nore we woul d be anmazed and behol den to Hi s
greatness? For while our studies into the m nutest
structure of matter, the atonms and beyond can contribute to
our understanding of how all matters are formed and
structured, we can never discover why they are so
structured; why they function as they do; why they react
with each other and form substances which are ever nore
conpl ex; and nost puzzling of all, why they contribute to
life on earth. W can explain at length as to how all these
happen: but we can never understand or explain why they
happen: why one atom of oxygen conbining with two atons of
hydrogen, two invisible gases, would formthe ordinary water
that is so tangible and so essential to Iife? Wiy not atons



of other gases? Wiy water? Wiy is water a source of life
and its sustenance? W, through the npbst thorough
observation, i.e. study, can understand and unravel how al
these matter and conpounds and actions and reaction take

pl ace, but we can never answer the question why they are so
or they do so. The only conclusion we can nmake is that it
must be a power beyond human understanding, it must be Cod,
it nust be Allah

8. Surely our studies would nmake us appreciate and believe
in Allah even nore strongly. Surely the deeper and the nore
ext ensi ve the know edge, the greater would be the faith for
what we di scover through our studies to be even greater
mracles than we thought after a casual gl ance; mracles
which only Allah can create.

9. Yet Muslins are afraid to study all the nysteries

around them to discover the wonders of Allah's creation
and to utilise themeven as we utilise plants and ani mal s
for food and all the other creations of Allah to sustain and
enhance the quality of our life. Because we do not study in
depth, Muslins today have to rely on the results and the

di scoveries of those of other faiths. Today many of us are
totally dependent on the results of the non-Mislins'
application of their know edge for our food, transport,
defence, clothing and the roof over our heads. |ndeed, even
in the performance of our religious duties we depend on the
non-Muslinms. If this life, this bounty on earth is not for
us, then why do we share the discoveries and inventions of
t he non-believers who study the creation of Allah, and use
their know edge to better their life on earth?

10. Yet we know that during the glorious centuries of
Islamic civilisation, it was the Muslins who | ed, who

di scovered the bounties of Allah through their |earning, and
made them avail able to the non-Mislins then. And the

Muslinms | ed because they were very advanced in all fields of
| earning, in the sciences, in nmedicine, in mathematics,

bi ol ogy, astronomy and in a whole | ot of other disciplines.

11. Unless and until we stop dividing know edge into

the religious and the secul ar, unless we regard al

know edge as faith enhancing and therefore not only

perm ssible but vital to the Muslins and their faith, we are
never ever going to rebuild Islamc civilisation. \Wrst
still, we are going to remain in the nodern equival ent of

t he Dark Ages.

12. And so the first step towards an Islam c renai ssance is
to debunk the belief that the world is not for us, that
know edge, other than spiritual know edge, is secul ar and
must be proscribed. Instead, such know edge shoul d be
sought for they can truly strengthen faith and revive the
greatness of the Islamc civilisation

13. W know the great scholars of the gol den period of
Islamic civilisation were not just specialists in their



fields but alnost invariably they were learned in the
teachings of Islam They were thus able to relate their

know edge to their faith. Today Mislins either know the
teachi ngs of Islamexclusively or they are | earned in other
subj ects, equally exclusively. They are therefore unable to
relate the one with the other. As a result they either
beconme spiritually fanatical and reject anything they do not
know as being secul ar and proscribed, or having studied
non-religious subjects they find thensel ves unable to defend
their knowl edge as it relates to their faith. Wen
chal | enged by religious fanatics as to the rel evance of
their know edge to Islamthey are at a loss for an
acceptabl e answer. They often feel guilty or alternatively
they reject religion because of their inability to reconcile
what they have learnt with the teachings of Islam For as
long as this dichotony remains, there will always be a
dearth of schol ars, of subjects, which are not specific to
the faith anong Muslinms, thus condemming the Mislins to
backwar dness and preventing the achi evenent of a gl orious
Islamic civilisation.

14. But when we talk of recreating the Islamc

civilisation we do not nean to build a fair copy of the
Muslinms' world fromthe 7th century until the decline of the
Turki sh Sultanate. Even when we are enjoined to seek

gui dance fromthe Sunnah of the Prophet we are not expected
to reproduce exactly the achievenents and the life of the
Prophet. Indeed the golden period of Islamc civilisation
was not brought about by the reproduction of the life and
times of the Prophet in Makkah and Madi nah. The Islamc
civilisation was the result of follow ng the true teachings
of Islamwhich the people in the lifetime of the Prophet
were not able to benefit fromfully because of time. In
size and in the span of knowl edge and achi evenents, the
Islamic civilisation that was built after the dem se of the
Prophet was far greater than the Muslimworld in the
Prophet's tine. This is because the application of Islamc
teachi ngs and creed over the centuries was able to bring
about the maxi numresults.

15. Simlarly, the building of the nodern Islamc
civilisation should be in the context of the achievenents of
humanity at the present tine. It should reflect

contenporary |life and thoughts which are rel evant to nodern
times but still conpatible with the teachings of Islam If
we believe that Islamis for all ages, then we will be
contradicting this belief, if we consider Islanmc
civilisation possible only in conditions prevailing in the
7th century of the Christian era in Madi nah

16. But even if we have di sabused oursel ves of the
restrictive conpartnentalisation of know edge into the
religious and the secular, and if because of that we have

t he know edge conpatible with nodern civilisation, there are
still many conditions to be nmet before a great civilisation
can be achi eved. Chief anong these is the establishnent of

a workabl e system of adm nistration and Gover nnent



conpatible with both Islamand the needs of nodern tines.
Again it must be remenbered that the fornms of governnents in
the Muslimenpires were not identical with the Mdinah or

t he Makkah Governments of the Prophet, peace be upon him
Many different fornms of governments were practi sed wthout
in any way making these un-Islamic. It is not the form of
CGovernment that matters. It is whether they are conpatible
with Islamor not.

17. It is sad that anarchy or at |east bad Governnent
prevails today in nost Miuslimcountries. W are quite

unst abl e. Unseemly struggles for power take place
everywhere, resulting in mllions being killed or forced to
m grate, properties being destroyed, anarchy prevailing,
food being so short that death from starvati on becones

al nrost a regular feature of sone Muslimcountries. Stil

the fighting and the conflicts go on sinply because one
person or one group wants to grab power. It is to our utter
shane that the faithful have to appeal to the non-believers
to help bring about peace or to feed the starving.

18. Are we incapable of administering our own people? Are
we incapabl e of using nodern concepts of CGovernnent, of
adm ni stering justice, of dealing with an ever nore

sophi sticated society with its conmplex social and econom c
i nperatives? If we |ook around, it would seem so. For so
many Muslim countries are unstable, insecure and unable to
devel op. Yet the nodern systens of Governnent are nore in
keeping with the sunnah of the Prophet than the

aut horitarian governnents which exi sted during the past
Islamic civilisation.

19. O course we need not accept systens devel oped by non-
Musl i ms whol esal e. Li ke everything el se there are good and
bad points. And the bad points can be as danmagi ng as any.

W& see anarchy and noral collapse in the Wstern denocractic
system whi ch has brought about their decline. But we can
avoid them and practise only those that are not against our
own beliefs and values. But we cannot recreate the society
as it existed in the Prophet's tinme or even those which
prospered during the golden age of Islanmic civilisation as a
prerequisite for the revival of the gol den age.

20. The civilisation that we build nust not be for

t he purpose of confronting other societies or civilisations.
It should contribute towards the sumtotal of hunman
progress. It should show the conpatibility and bal ance
between the spiritual and the material, between progress and
noral val ues, between religion and worldly concerns. It
shoul d provide the alternative to a world that has so
obviously lost its direction. It should be a viable and an
acceptable alternative, based on reasoned argunents rat her
than blind faith in certain tendentious interpretations of

I sl am

21. Islamcan still show the way. There can be a nodern
Islamic civilisation which is not an attenpt to reconstruct



life in the Arabian Peninsular in the 7th century nor a

sl avi sh copy of a decadent Western system There can be a
nmodern Islamc civilisation which can provide both the
spiritual and material answers to nodern man's needs. If we
say that these are but dreans, that they are worldly and
irrelevant, that the only way is to recreate the life in the
7th century, then we should accept that Muslins will forever
be oppressed and i npoverished. In that state we can be
separated fromour faith. If therefore the faithful

decrease in nunber and in sone places are w ped out
conpletely, then we nust only blane ourselves. It is we who
have sinned, for we insist on doing what is obviously wong
because we dare not question the correctness or otherw se of
t he popul ar contenporary interpretation of our faith.

22. Perhaps it is too nuch to expect that our Islamc
Cvilisation Festival would awaken us all fromthe stupor
that we are in. But we would be failing in our duty to our
religion if we do not try to seize the opportunity to learn
fromthe I essons that the history of Islamc Cvilisation
holds for us. There is nore to this exhibition than to bask
in the glow of a great past. Those who harp on the
greatness of the past are in fact admtting and accepting
their present decline. This exhibition is not for

reflected glory. It is a rem nder and

| esson on how a great faith can lead to greatness, to the
est abl i shnent of one of the greatest, if not the greatest
civilisation on earth.

23. \Wat has been done once by man can be done again. It
is for us to decide.

24. Insya-Allah, we will awaken and we w || decide.

25. Wth this, | declare open the Wrld Islamc
Cvilisation Festival 1994.
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