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TI ME

Firstly I would like to thank the Institute of

I sl ami ¢ Understanding Malaysia (IKIM for inviting ne
to deliver the keynote speech at this Sem nar on "The
Role of Islamic Civilisation in Fostering Inter-
religi ous Understandi ng".

2. Today we are on the brink of a newnillennium It
is agoodtime to reflect seriously on what has
happened and what ni ght happen. The forner is of
course, the easier of the two.

3. The last tine the world ushered in a new
mllennium Islamc civilisation was perhaps at its
peak. But as we approach the third mllennium of the
Christian era, Islamic civilisation seenms to be at its
| owest ebb. The Muslins, although they have achi eved
political independence, are very much dom nated by

ot her people. Mislinms are being massacred by the
hundreds of thousands wi thout their co-religionists
being able to do anything to hel p. We should not be
surprised therefore if it is difficult to believe that
Islamic religion and Islamic civilisation had played a
role in inter-religious understanding.

4. | say this because the present-day perception of

I sl am both by Muslins and by non-Muslins is quite
different and very often at variance with the teachings
of Islamas practised by the early Mislims,
particularly during the period when Mislins were
revelling in their glorious civilisation

5. Today Muslinms are seen to be al oof and isol ated

even when they live in conmmunities which have | arge
nunbers of non-Mislins. They are sel dom regarded as
practising and contributing towards inter-religious
under st andi ng.

6. The non-Muslinms are at |least partly to blane
because they often propagate ideas about I|slam and
Musl i ms which are negative. Among et hnic Europeans the
nenories of the Crusade and the conquest of European



land by Muslins many centuries ago are kept alive.
Every fault of the Muslims is enlarged and linked with
the religion even though it may have nothing to do with
Islam It is not acknow edged that Muslins are

ordi nary peopl e divided by race and culture and are as
subj ected to ordi nary hunman weaknesses as anybody el se.
Instead they are regarded as a nmonolithic group. This
perception | eads to frequent generalisations so that
the crimes or msbehaviour of a few are attributed to
the culture and practices of all the Mislins.

7. Thus the stereotyping of the Mislins as
undi sci pl i ned backward peopl e, unsociable, fanatica
fundamental i sts who are given to terrorism That
terrorismis not a nonopoly of the Muslins is ignored
entirely. Every terrorist act is attributed to Muslins
until proven otherw se.

8. In terns of terror and systematic oppression the

et hni ¢ Europeans have no match. Hitler's nassacre of
six mllion Jews ranks as the nobst heinous in the 20th
Century. And now we are witnessing the mass-killings
of the Al banians in Kosovo, which was preceded by the
massacre of hundreds of thousands of the Muslins in
Bosni a- Her zegovi na. Yet all these acts by ethnic

Eur opeans are never described as European terrorism or
Christian terrorism

9. Even Buddhi sts have thrown up a nunber of
terrorists as witness the killings by the shadowy
Japanese Buddhi st cult. Hi ndus have massacred Muislins
of f and on in India.

10. But acts of terrorismor even sinple self-defence
by Muslins in Palestine are invariably described as
Muslimterrorism The terrorists, if they are
terrorists and in many instances they are not, are

| abel led Muslimterrorists. Terrorismby others, by

et hni ¢ Europeans, by intolerant Christians and Jews, by
Buddhi sts are never linked to their religions. There
are no Christian terrorists, or Jewish terrorists or
Buddhi st terrorists or Gthordox Christian terrorists
whi ch the Serbs no doubt are.

11. That nmore Muslins have been terrorised by
Christians and Jews has never been menti oned.
Terrorismis made out to be a Muslim nonopoly and
others are just terrorists unconnected with their
ethnic group or culture or religion

12. There can be no doubt that today the nost
oppressed people in the world are the Muslins. Their

i ndependence and their rights as nenbers of the human
race have been ignored and viol ated over and over



again. Their countries have been subjected to
sanctions, to bonmbings, to all kinds of humliation.
Is it any wonder that Muslinms seemto be perpetually
resentful and antagonistic towards non-Mislins, to cut
t hensel ves off fromthe others and to reject the norms
and the way of life that is combn anbng the rest of
the worl d? They seemto reject the religions of others
and they do not seemto contribute to inter-religious
under st andi ng.

13. But the Muslinms are equally to be blaned for their
ugly reputation, their poor image and their isolation
However, this has not always been so. The early
Musl i ms were out goi ng people who tolerated and

associ ated closely with people of other religions.

I slami ¢ teachings did not and does not proscribe such
tol erance and association. Islamin fact enjoins upon
the Muslimto accept that there are people of different
faiths who worship in different ways. They are not
asked to force these people to accept Islam

Qovi ously, they nmust tolerate and understand these non-
bel i evers, not regard them as enem es.

14. What is it that is part of the teachings of |slam
which the early Miuslins practised? As has been pointed
out the Quran specifically nentioned that there would
be peopl e of other faiths who worship in other ways.

I ndeed, the Quran went further to advise the Mislins
that they should not be critical or pass disparaging
remar ks about the practices of adherents of other
religion for this nay result in these peopl e nmaking
simlar remarks about Islam

15. Forced conversion to Islamis not sanctioned by
the Quran. Indeed, the Prophet (S.A W) was told not
to be disheartened if non-Muslims did not convert, for
if Allah so wishes, they would convert. |If they didn't
it was because Allah had not yet willed it. And indeed
many of the early enemi es of |slamaccepted the faith.

16. The Quran al so pointed out that Allah has peopl ed
this world with people of different races so they my
know each other. And the Arabs were not superior to
the others except when they prostrate before Allah and
practise the teachings of Islamthoroughly and
sincerely.

17. And so the early Muslins were not only tol erant of
non-Mislinms but in their search for know edge as
enjoined by Islamthey were willing to study the

sci ences and the mat henatical know edge of the non-
Muslinms, in particular the Greeks. They transl ated
Greek works into Arabic, studied them and devel oped
them further. Soon their universities and their

| earned nen |l ead the world and the European Christians



were seeki ng knowl edge at their feet.

18. Islamc civilisation in Spain reached its peak of
gl ory when Muslins were tol erant of others and were
prepared to learn fromthem In Mislim Spain
Christians, Jews and Muslins lived side by side. Many
were the Jews and Christians who served in the courts
of the Muslimrulers and in their Governments.

19. Then cane the decline, earlier in Spain than in
Eastern European. Muslimreligious intellectuals and
jurists began to reinterpret the teachings of |slam
They postulate that the Miuslims had departed fromthe
teachi ngs of |slam when they seek other than religious
know edge and associ ated with non-Mislins. The

| earning of the sciences and mat hemati cs pi oneered by
the Christians was regarded as worldly and not desired
by Islam Instead Muslins nust lead a |life dedicated
entirely toward gaining merit for the life in the here-
after. Much stress was laid on Islamc jurisprudence,
on puni shnent for those who had all egedly deviated from
the religion. The Spanish and Jew sh peopl e who had
converted to the Islanmic faith were regarded with
suspicion and tol eration towards them began to

di m ni sh.

20. As the Muslinms turned away fromall |earning which
were not exclusively about religion, their skills
deteriorated. They becanme weak and were unable to

mat ch the sophistication of European sciences, weaponry
and mlitary prowess. Eventually they lost their
Spani sh Enpire. They were expelled from Spain unl ess
they converted to Christianity.

21. The same fate later befell the Turkish Enpire. At
the height of their glory they were assail ed by doubts
about the quality of their Islam Wile the Europeans
noder ni sed and were discovering new ways of defending
t hensel ves agai nst the redoubtabl e Turkish forces, the
Turks were concerned over trivialities such as whether
tight trousers and peak caps were Islamic or not.
VWereas the earlier Turkish forces were well -equi pped
with the best weapons of their time, their know edge
and their industry did not keep up with the know edge,
i ndustrial skills and manufacturing capabilities which
were rapidly nmaking the Europeans superior in al
fields.

22. The Turkish religious | eaders were only concerned
about ensuring that their narrow interpretations of

| sl am were adhered to strictly by the state and the
peopl e. They were not concerned over the weakeni ng of
the Turkish state and its defence capability. Parts of
t he Enpire peopl ed by non-Turks began to break away to



establ i sh i ndependent states. The Europeans encouraged
this and even aided the Arabs to fight for their
i ndependence fromthe Turks.

23. The Arabs expected to be i ndependent but in the

end they found that their European allies replaced the
Turks as their masters. They all becane col oni es of

the French and the British. In North Africa Miuslim

| ands were conquered and occupi ed by the Spani sh and
the French while in Central Asia the Russian Communists
i nposed not only their rule but also their atheistic

i deol ogy on the Muslins.

24. By the time the Muslins realised that their days
of glory were over, they had becone an extrenely
backward and weak people. Initially they submtted
meekly to foreign rule. They del uded thensel ves into
believing that this worldly life is not for them and

t hat heaven awaited themin the after-life. That the
Quran clearly states that they should seek 'hassanah’
or '"bounty' in this world was ignored by them They
expect to achieve nmerit for their after-life purely

t hrough the performance of religious rituals. They
ignored the injunction to | ook after their community's
wel | -being and interest in this world, and they refused
to acquire knowl edge except those related to what they
interpreted as the teachings of |slam

25. And so from being the nmost know edgeabl e and
advanced people the Muslins regressed in every field.
Hegenoni sed and oppressed by the non-Mislins they
devel oped extrene resentment and hatred of their
detractors. They blaned their enenies entirely for
their m sfortunes. They hardly ever exam ned and
qguestioned their own role in their downfall and
subsequent oppression.

26. Actually their downfall was at |east partly due to
their narrow interpretation of their own religion after
the initial flowering of their civilisation

Di scarding the so-called worldly know edge and

qui bbl i ng about what constituted the true teachi ngs of
I slam they negl ected sone of the nost inportant

i njunctions of Islam They negl ected even the
injunction to prepare for their defence by taking the
word of the Quran too literally.

27. True the Quran enjoined upon the Muslimto strike
fear anong their enemnmies by readying their war steeds
and their swords. If the Quran had nmentioned stee
tanks, rockets, aircraft, bonbs and guns, the teachings
of Islamwould not have been credible, much |ess
accepted by the ignorant Arab at the time of the
Prophet. To ready horses and swords was nore

under standabl e in the days of the Prophet. But the



real nessage of the Quran is to deter the enenmy with a
credi bl e defence force. Had this nessage been
under st ood then, the Muslins would not have forsaken
the study of the sciences and other allegedly worldly

| ear ni ngs necessary for the invention and production of
t he ever changi ng weapons for defence.

28. The result is the defeat of the once nmighty Mislim
armes and the fall of all Muslimlands to the
European. Having fallen they still failed to diagnose
the cause of their downfall. They went on with their
endl ess debate on Islam |Islamc jurisprudence and

I slamic practices. This debate only lead to their
fragnentati on as new sects, cults and teachings threw
up frequently antagonistic groups. Even the

achi evenent of national independence did not result in
the realisation of the need to acquire the skills and
know edge to defend the country and the religion and to
catch up with the progress of the devel oped countries.
I nst ead everywhere there was a tussle between the
religiously educated and those educated in other

di sciplines for control of the state apparatus. There
can be no doubt that the desire for power was not
notivated by religion as nmuch as personal greed and
anbi tion.

29. As nobst Muslins are religiously inclined, each
side tried to outdo the other by professing to be

gui ded by the teachings of Islam Each tried to be
nore Islamc than the others. That what they were
doi ng was agai nst the true teachings of Islamdid not
deter those who saw in their profession of faith a
means of getting popul ar support and power.

30. The rallying cry of the orthodox religiously
trained group is 'secularismi. Anything at all that is
not directly concerned with worship, rituals and the
gaining of merit for oneself is classified as secul ar
and therefore irreligious or anti-religion

31. It is unfortunate that Miustafa Kamal, the Turkish
patriot, had wongly blamed Islam and not the narrow
interpretation of Islamas the cause of the coll apse of
the Turkish Empire. Believing that the solution to
Turkey's problens lie in rejection of Islam Mistafa
Kamal made secul ari smthe Turkish state creed. |slam
was proscribed in his belief that to be secular the
Islamic religion must in no way influence the affairs
of state. Thus he expected the country he had saved
from Greek occupation would be |ike the European
countries where there was a separati on between the
Church and the State. He attributed the progress and
success of the Europeans to this separation and the
secul ari sation of the Governnents.



32. Mustafa Kamal's secul arisation of Turkey angered
the Muslins in Turkey and the Muslimworld in general
They attributed it to associating and accepting
European (Christian) values. They accordingly

devel oped a fear of whatever was regarded by them as
secular. In their anger and fear they did not pause to
t hi nk about what was meant by secul arism They
certainly did not examine it in the context of |slam

33. Separation of Church and State, separation between
the secular and the religion my be possible in
Christianity. But it is inpossible in Islam Islamis
a way of life and a way of life cannot be confined to
pure worship and rituals only. It cannot be about the
here-after entirely. A way of life rmust involve
everything that we do in our daily life.

34. Thus the study of science and technology is

related to the provision of a good life for the Muslins
and certainly is concerned with the safety and defence
of the Muslimunmah. Doi ng business and acquiring
wealth is also for the well-being of the unmah in this
worl d for how el se can the alns, and the zakat be
expected to help the needy. Even inproving the neans

of travel is related to the performance of the Haj
Today mllions of Muslins are able to performthe Haj
because of the new npdes of transportation devel oped by
non- Musl i ms. The Muslinms cannot claimthey made this
contribution to the performance of the Haj.

35. The devel opnent and the prosperity of the Muslim
country, good Governnent, a good and just |egal system
rul es and regul ation and | aws, indeed everything that
has to do in this world is a part of the way of life.
The only thing that is required is that they do not go
agai nst the injunctions of Islam that they do not |ead
to such arrogance that it denies that God exists. The
Conmuni sts for exanple are so taken up by human skills
and power that they reject God and religion

36. The way of life of the Miuslimdoes not include
bei ng i gnorant, being w thout nodern know edge, being
wi t hout skills, being poor and being forced to buy from
others including fromthose whomthey regard as being
secul ar, for sustenance and for defence. Surely the
present inability of Muslins to protect other Mislinms
who are being butchered and expelled fromtheir
countries is not in keeping with the Mislimway of
life. And yet the inability of the Muslimto protect
other Muslinms in distress is entirely due to their
backwar dness and their general poverty.

37. There is nothing secular about |earning the
sci ences, the skills and the technol ogi es that can



undoubtedly contribute towards the well-being and the
safety of the Muslins. Merit for the here-after does
not come fromthe performance of various rituals and
wor ship and the study of religious matters al one. The
whol e community of Muslins will be conmmitting a sinif
none of themis able to perform'fardu kifayah' i.e. to
provide for the needs of the Muslinms' well-being in
this world.

38. The lack of understandi ng of secularismwthin the
Musl i m context, the fear of a repeat of the Turkish
"secul arisation' has resulted in the Mislim becom ng

i gnorant and backward and i ncapabl e of defending

t hensel ves. The bl ane nust be put squarely on the
Muslins for their inability to performan essentia
part of the teachings of Islam

39. But the fear of secularisation has |ead Mislins
into trying to insulate thensel ves from outsi de

i nfluence. To do this they try to physically isolate
t hensel ves fromthe non-Mislins. This they do by
propagating the fear that contact wth non-Mislims
will lead to contam nation of their religion and what
they regard as their Islamic way of life. As a result
they do not contribute towards inter-religious
under st andi ng as was done by the early Mislins.

40. In Mal aysia today, there is a disturbing trend
among religious teachers to influence children into
avoi di ng contact with non-Mislins. Because Mislinms
shoul d only eat what is halal, the teachers try to
create fear anmong the children that they may be eating
food that is not halal. They create such doubts in the
m nds of the children that they do not trust even the
food prepared in their own homes and in restaurants
where their parents take themto

41. This lead to a fear that association with non-
Musl i ms woul d cause themto be contam nated wi th what
is "haram to Islam In a country where there is a
substantial nunber of non-Mislimnms, the Muslimchildren
are being taught to keep away fromthe non-Mislins, to
be unsoci abl e. They cannot therefore contribute
towards inter-religious understanding.

42. This attenpt to isolate the Miuslinms fromthe non-
Muslins is not limted to kindergartens. Today in
school s and universities Miuslimstudents are urged to
keep to thenselves, to avoid activities which cannot be
confined to Muslimstudents only. As a result it is
rare for Muslimstudents to have non-Mislimfriends,
somet hing that can contribute to inter-religious
under st andi ng.

43. The ol d generation was gregari ous. They m xed



well with non-Muslins and they were able to interact
with themwi thout in any way becom ng any |ess Mislim
But we see the new generation already quite unable to
adjust to a nultiracial and nultireligious country.

44. This insulation and isolation will not help foster
i nterreligious understanding. Indeed in multiracial

mul tireligious Ml aysia these Miuslinms are not going to
be able to adjust and live harnoniously and to benefit
fromthe nunerous and varied opportunities such an
environnent offers for the prosperity and advancenent
of the Muslins. And what is happening in Malaysia, in
terms of isolating and insulating the Muslins
ostensibly in order to preserve the purity of their
religion, is happening all over the Muslimworld. If
today the Muslins are m sunderstood and are unable to
create understandi ng of thenselves and their religion,
it is because they chose to create this

nm sunder st andi ng by keepi ng thensel ves apart and so are
unabl e to show the true teachings of |slam

45. But isolating and insulating thenselves is not al
that the Muslins do to cause the non-Mislinms to have a
bi ased and unfriendly view of them The oppression of
the Muslins in many parts of the world, in Palestine,
Eastern Europe and el sewhere has caused deep bitterness
and anger anmong them Unable to fight back because
their countries are weak, many have resorted to

vi ol ence, to acts which are described as terroristic,
in order to vent their anger and frustration

46. They very quickly learnt the nethods of terrorism
invented in the West. They hijack airplanes, they bonb
bui | di ngs, they kill people, innocent and ot herw se,
and they indulge in other violent activities in order
to further their cause.

47. Unfortunately, their cause is not served but they
do bring about greater condemmation and

m sunder standi ng of their religion and the Mislim
peopl e.

48. Today, as has been pointed out earlier, Islamand
t he Muslim have been made al nost synonynmous with
terrorism The whole world has this perception of
Islamand the Muslins. It is as if Islamitself
advocates irresponsible terroristic acts.

49. Between their use of their religion to isolate

t hensel ves and their violent reaction to oppression
the Muslinms have contributed nuch to the |ack of
under st andi ng between them and the foll owers of other
religions. But does Islamin fact teach the Muslimto
i sol ate thenmsel ves, to create m sunderstandi ng between
them and the others?



50. Actually Islam does not teach this or advocate the
i solation and the insulation of the religion. Fromthe
very begi nning the Prophet and the Muslins were nmade to
understand that Allah S.WT. created the peopl es of
this world of different races and kinds so that they
may know each other. These people and even the Arabs
may not all accept Islam The Quran clearly states
that there will be those who will worship in their own
way and their religion would be theirs. Their refusa
to accept |Islamnust be accepted. The Prophet (S. A W)
nmust accept this because his duty was to spread the
nmessage. |If Allah so wishes then everyone woul d
enbrace Islam If they don't it is Allah's wi sh and

t he Prophet need not despair

51. In other words Muslinms must accept that there wll
be peopl e of many races and creeds who profess
different religions and that they are so created that
they may know each other, i.e. that there should be
under st andi ng between peoples of different religion

52. And so the first Miuslimconmmunity in Madi nah was
able to live anmong the Hebrews and the Christians. No
attenpt was nade to force the others to beconme Musli ns.
If later on the Jews were expelled from Madi nah it was
because they abetted and sided with the enemi es who
attacked Madi nah and the Muslins. It was not because

of religious differences.

53. The early Mislinms conquered many | ands where the
peopl e were of other religions and these people
retained their faiths to this day. In Mislim Spain,
Jews and Christians were able to practise their
religions and way of life, and even participate in the
adm nistration of the country. It is significant that
foll owi ng the reconquest of Spain by Ferdi nand and

| sabel  a, non Catholics di sappeared. Jews and Muislins
ei ther accepted Catholicismor migrated to MislimNorth
Afri ca.

54. In Eastern Europe the Christians were happy to
accept Turkish Muslimrule because of the very heavy
taxes inmposed by their former Christian rulers. These
Christians renmmi ned as Christians although a few chose
to enbrace Islam

55. It is a testinony to Muslimtol erance and
understanding that in practically all countries ruled
by Muslins there was and there still is a significant
non-Miuslimmnority. By contrast the European
countries had in the past only an insignificant numnber
of Jews and al most no Muslimor people of other
religions. Whereas the Jews thrived and even prospered
in Muslimcountries, they were subjected to periodica



pogrons in Europe. This culmnated in the Hol ocaust
when some six mllion Jews were externi nated.

56. The early Muslims adhered closely to the teachings
of Islam which recognise the rights of the 'Dhimm"',

t he non-Mislinms who had no quarrel with the Muslins.

Ri ght through the period of Islamc glory the non-
Muslinms were not only tol erated but played inportant
roles in the Muslimcountries.

57. This tolerance and cooperation with non-Mislins
began with the Madi nah Charter enacted by the Prophet
(S. AW which encouraged solidarity anong Muslins, Jews
and Christians of the Gty of Mudinah. Succeeding
Cal i phs all showed tol erance and understandi ng of the
non-Miuslinms and their religions. After the surrender

of Jerusalemthe Caliph Omar in the treaty of surrender
assured Sophronius, the Patriach of the Gty that "The
Cal i ph Orar Guarantees (the Christian) the safety of
their persons, their goods, their churches and crosses,
whet her in good state or otherwi se and in general their
religion. Their church will not be turned into
dwel | i ngs or destroyed ....... etc". And the Caliph
honoured his treaty undertakings. Even on his death-
bed Orar remi nded the Muslims to show ki ndness to their
non- Musl i m nei ghbours.

58. The sanme terns and conditions were granted by
Muslim | eaders to the inhabitants of Danmascus, al-
Hijrah and others. Count Leon Ostrorog, a Western
scholar wote, "The Muslimthinkers of the Ninth
Century have expanded a doctrine of toleration of non-
Musl i ns".

59. The culture of tolerance of other religions and
faiths devel oped by the Islamc civilisation was
totally in keeping with the teachings of Islam This
t ol erance was not passive. In nedicine Jew sh and
Christian doctors worked closely with Mislimdoctors
and produced nedi cal research works together. Even
conparative religion was studi ed together by the
schol ars of the three nonotheistic religions.

60. In adm nistration the Muslimrulers of the Umayad,
Amrid and Taifa periods enployed Jews in diplonacy,
finance and public adm nistration. Hasday ibn Shaprut
was a Jewi sh physician in the Caliphs court and he
openly | ooked after the interest of Jews in Muslim
Spai n.

This practice of enploying Jews in positions of

i mportance was found also in the Fatimd, Ayyubid and
even the Mam uk peri ods.

61. Further East, the Muslinms cane into contact with
pol yt hei stic religions. Athough there was practically



no reference to these religions and their adherents in
the Quran, the Muslims found little difficulty in
according to themthe same treatment that they gave the
nonot hei sts. Thus Hi ndus and Buddhi sts were able to
thrive in land conquered and ruled by the Mislins.

That this is so is seen fromthe exi stence of Buddhists
and H ndus in lands still ruled or fornerly ruled by
Musl i ms.

62. When the Sultan of Ml acca enbraced |slamhe did
cause to be destroyed all the Hi ndu tenples where his
peopl e used to worship. But there is no evidence that
he forced the foreign Hi ndus and Buddhists in his
country to convert to Islamor to destroy their places
of worship. And so to this day these people, although
t hey had adopted the Mal ay | anguage and cul ture,
retained their religious beliefs.

63. This tol erance and understandi ng of ot her

religions, as has been pointed out, is a part of the
teaching of Islam Throughout history this teaching

was accepted and practised. O course |ike other
teachings, there were, in practice, frequent deviations
and distortions. Those with their own agenda may tw st
the interpretations in order to serve their purpose.
And so throughout history and al so presently there
woul d be incidences of inter-religious m sunderstandi ng
bet ween the Muslinms and others. But these merely serve
to prove the rule.

64. The Islamic civilisation has indeed contributed
much towards inter-religious understanding. This is
borne out by the fact that whereas in Mislimcountries
there are al nost always thriving and prosperous non-
Musl im comunities, in nbst non-Miuslimcountries only
one religion is found and practised. It is only lately
t hat nosques and tenples are found in Europe and
Amrerica for exanmple. It is also significant that there
are hardly any Europeans who are Muslins, or Buddhists
or Hi ndus.

65. This is not an attenpt to make conparisons or to
say that non-Miuslinms and the Civilisations that they
built contribute less towards inter-religious
understanding. It is nerely to enphasise that |slam
and the Muslins believe nore in religious tol erance
and understandi ng than they are made out to be.

66. It has been pointed out that the Mislim of today
seemto be isolating thenselves and to resort to

vi ol ence, but they are a minority. Despite the decline
of the Muslimcivilisation, the majority of Mislins

t hroughout the world today still tolerate and show
under st andi ng of other religions and their adherants.
Thus in Bosnia, despite the massacre of Miuslins by the



Serbs, the Muslins never wavered fromtheir objective
of building a multi-religious nation in which the Serbs
have an active share in the Governnent. The sane is
true of Lebanon. Wth few exceptions, in Mislim
majority countries throughout the world, non-Mislins
are free to practise their own religions. And in

Mal aysi a the Muslim Mal ays who nake up the majority
have deliberately opted to formmulti-racial and nulti-
religious Governments whi ch work assiduously for inter-
religious tol erance and understandi ng.

67. Islamand the Islamic Cvilisation have indeed
contributed nuch towards inter-religious understanding.
This is the direct result of the teachings of |slam

It is perhaps difficult to acknowl edge this but it is
nevertheless true. If there are Mislins who seem not

to be contributing towards inter-religious
understanding today it is not because of the Islamc
civilisation or the Islamic religion. It is because

ci rcunst ances have given rise to nany msinterpretation
and deviations fromthe true teachings of |slam and
because Islamc civilisation has declined sonewhat.
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