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TI ME

I have chosen to speak on a very sensitive and

controversial subject - Islamand the Umrah:
Reexan ni ng and Rei nventing Qurselves in the Face of
New Chal | enges. | hope | don't touch any raw nerve by
doi ng so

2. Firstly, does Islamneed to be reexam ned? To
determ ne whether it should or should not, we have to
understand the fundanentals of Islam the origina

I sl am as brought and preached by the Prophet, and see
whet her there is any difference between this Islam and
the Islamthat we believe in and practice today.

3. W cannot change the fundanentals of Islamor we

wi || be changi ng the nessage and the teachings of Islam
as brought by the Messenger of Allah, Mihammad s.a.w.
W will in fact be changing the religion of Islam And
it cannot then be Islamanynore. All we can do is to
det erm ne whether the Islam of today has devi ated due
to the interpretations of the fundanentals in order to
suit changi ng circunstances. W cannot and nust not
accept a "New Testanent" for |slam

4. Islamchanged the feuding Arab tribes into a

uni ted highly organi sed and sophi sticated peopl e who
built a great civilisation which |asted 1,300 years.
But today the followers of Islam the Mislins are no

| onger the great people they were in the early years of
Islam The great Muslimcivilisation has al nost

di sappeared and the Muslins today are | ooked down upon
oppressed and humiliated, their religion said to be a
terrorist creed, propagated by a terrorist prophet.

5. Yet we know fromthe Quran that the Prophet s.a.w
brought glad tidings to the human conmunity and
prom sed good to those who accepted Islam

6. And we always pray to Allah for good (hassanah) in
this world, and good (hassanah) in the akhirat.

7. The prayers by Nabi Adam Al ai hi ssal am on his
arrival on earth in Surah Al -Bagarah, verse 201 clearly



stated that he asked "Qur Lord, give us good in this
worl d and good in the hereafter”.

8. Can we honestly say that the situation of the
Muslimin this world today is good? It certainly is
not. And if it is not, is it because of Islam because
of its teachings? O is it because changes have been
made to Islamso that it is no |onger in accordance
with the original teachings of Islam

9. Changes occur to everything over tinme. Al
religions change over tinme. Al ideas and val ues
change over tine. The Christian religion for exanple
has changed and changed again until the early
Christians nmust find it inpossible to reconcile their
Christianity with that practised today. The sins of
yesteryear are now no |longer sins so nuch so that even
the priests can indulge in them openly.

10. The sane things happen to the ideals of
egalitarian ideol ogies. The French Revol uti on was
supposed to be about liberty, equality and fraternity
but no equality was accorded to the aristocrats. Over
tinme the ideals of the Revolution evolved into

Soci alism Comunism and then to the Dictatorship of
the Proletariat, the Dictatorship of a fewin the
Conmmuni st regines. MIlions were killed during the
evolution of the egalitarian ideas of Socialismand
Conmmuni sm Eventually the ideals of liberty, equality
and brot herhood were made conveni ent excuses for
denying themto those opposed to the Comunist elites.

11. Today we are seeing the same thing happening to
Denocracy. It has beconme an excuse for applying
sanctions, denying food and nedicine, and finally to
war agai nst innocent people, killing and mai m ng them
i nvadi ng and occupying their countries. The w shes of
the majority are negated by the veto of one, even as it
tal ks about pronoting denocratic processes. And we can
expect nore changes to the application of denocracy
until a dictatorship of denocracy eventual ly destroys
the great ideals. As with the conmunists, the whee
woul d turn full cycle.

12. dearly, it is not just Islamwhich needs to be
reexam ned. Al the religions, the ideologies and the
val ue systens of the world' s human conmunity need to be
reexam ned. But we are of course concerned today wth
the religion of Islam Is it the religion that the
Prophet, Mihanmad s.a.w. preached or is it different?
If it is thenis it responsible for the sad state of
the Muslinms today? Or is it because the religion has
been changed that it cannot deliver the good that was
prom sed? Is it true as sone woul d have us believe
that what the Muslins suffer today have been pre-

ordai ned by Allah and Muslinms will just have to endure
it? Is it true that they will enjoy heaven in the next



wor | d because of their sufferings on this earth?

13. The Al-Quran says that all that is bad is fromus
and all that is good is fromAllah. So we nust

conclude that the present mserable fate which we
suffer, our oppression by others and the denigration of
our religion is due to us, not pre-ordained by Allah

If that is so then we nust find out what we have done
which is wong, which is not in accordance with the
teachings of Islam and has brought m sfortune upon us.
We have to know this and knowi ng we have to correct
ourselves and return to the true Islamso we may once
agai n be bl essed by Allah

14. Islamas all Mislinms knowis not just a religion

a belief in the one God, Allah, in Hs Prophet. It is

not just about the performance of certain rituals, the
avoi dance of sins. Islamis a way of Life -- Addin.

I sl am governs every aspect of the life of the Mislins.
It guides their behaviour and everything that they do,
as individuals, as a conmunity.

15. But is our way of life today Islamc? Many of us
believe that by the Islamic way of |life we nust wear
certain dresses, keep a beard and cover our body or
"aurat". But this is not everything as a way of life.
We perform prayers, fast, pay the tithes (zakat) and
performthe Haj. These are enjoined upon us together
with our declaration of faith in Allah and H s Prophet.
But still these cannot be Addin, a way of life in
accordance with the teachings of Islam

16. Life for the individual and nore so for the
community i s much nore conpl ex and invol ves many nore
things. W have to eat, clothe and shelter oursel ves.
W& have to secure ourselves fromall kinds of dangers
whi ch threaten us. W have to ensure good health for
ourselves. And this we cannot achieve as individuals.
W need the services and efforts of others, the
menbers of the community.

17. The Muslim bel ongs not just to hinmself. He

bel ongs to the Muslimcomunity, the ummah. The well -
being of the ummah is the responsibility of all the
menbers of the Muslimcommunity. If that well-being is
not taken care of by the individuals or collectively by
the community, then every Muslimin the comunity woul d
have sinned. That is what is neant by "fardhu

ki f ayah. "

18. While the performance of "fardhu ain" is to gain
merit for oneself, "fardhu ki fayah" is for the
community. Even if one perforns "fardhu ain", it does
not absolve himfromsin if the conmunity needs are not
taken care of by sone nenber or nenbers of the
community. And so the production of food, clothing and
shelter for the comunity would forma part of the



injunction of Islam failure in which would bring sin
and retribution in the afterlife for all in the
community. In fact as we have seen the retribution can
cone even on earth.

19. Apart fromfood, clothing and shelter, the human
conmuni ty needs physicians to take care of the

i ndi vidual and the community's health, Iaws and their
enforcenent to ensure the security of the comunity and
its nenbers.

20. The Muslim and his conmunity nost certainly need
religious guidance so there will be no straying from
the prescribed path. For this there nmust be Mislim
schol ars (ul ama) and teachers. But obvi ously not
everyone has to be Miuslimscholars or teachers. If al
are, then there would be no one to provide the food,
shelter and clothing. If that happens then the
communi ty including the ul amas woul d be sinning because
there is no one to provide for the non-spiritual needs
of the community to enable the Islamic way of life to
be |ived.

21. The nunber of scholars conversant with the
teachings of Islamnust be limted so as to allow for
t he performances of "fardhu ki fayah" by others. Those
who perform fardhu kifayah which enabl es the ul amas
thenselves to lead an Islamc way of life nmust surely
earn nmerit. It cannot be that only those who study
religion and beconme ul anas earn nerit.

22. The role of the Islam c scholars and teachers is
essential but so are the role of the food, clothing,
shelter, health and security providers. Since all are
performng their duties and contributing to the
Islamc way of life, all nmust gain nmerit, in addition
to the merit gai ned through the performance of "fardhu
ain".

23. Then there is the all-inportant task of defending
the ummah from outside attacks. In the Quran it is
enj oi ned upon the Muslinms to prepare for the defence of
the conmunity, to have war steeds and the necessary
weapons. Unfortunately many stress the horses and the
anci ent weaponry and not defence. They believe in
gaining nerit through being able to ride a horse as
this was one of the things the Prophet did. If by so
doi ng they cannot defend thenselves, in today's world,
they seemnot to care. The form of the preparation
rather than the objective of the preparation is

enphasi sed. W admt that Muslimcountries do prepare
for their defense, but they have no capacity to invent
and produce their own weapons. This is because by and

| arge they neglect the study of those subjects
concerned with the invention and production of nodern
weapons. Once again in interpreting the injunctions of
the Quran to read they | ook at the formrather than the



subst ance of Islamc teachings.

24. It is the same with regard to the inplenentation
of Islamic law. Despite the Quranic injunction that
when we judge, we nust judge with justice, we stil
enphasi se the i nportance of procedures and process,
ignoring the injustice that it may cause. Thus if a
worman i s raped and she | odges a conpl ai nt agai nst the
rapi st, if she cannot produce four w tnesses then she
is guilty of false accusation and shoul d be whi pped.
If later she bears a child, then that is evidence of
zi nah and shoul d be puni shed by stoning to death.
Qoviously this particular application of Islamic | aw
ignore the injunction to judge with justice. But the
ort hodox remai n adamant that the procedures must be
adhered to even if they result in injustice. If anyone
di sagrees then he is considered to be against Islamc
| aw and condemmed as unbelievers in |Islam

25. Cearly the teachings of Islamis being wongly
interpreted. As a result the good that is prom sed the
bel i evers has not manifested itself.

26. In fact it can be said there is deliberate
obstruction so that the Islamc way of |ife cannot be
practised and the good achieved. In the early years of
Islam the Muslins, obeying the injunction to "Read"
i.e. to acquire know edge, studied the works of the

G eeks and ot hers on phil osophy, nedicine, science and
mat hemati cs. They actually expanded these fields of
know edge so much so that the Europeans and ot hers had
to access the works of the Greeks through the Arabic
transl ati ons of these works, stored in the great
libraries of Spain and present day Iraq and el sewhere.
The Muslins were ahead of the rest of the world in
agriculture (food), in the production of cotton and
silk (clothing) and in architecture and the
construction of homes and public buildings. They were
good adnmi ni strators, governing the vast |ands which had
accepted Islam And certainly they were able to defend
their territories. They were great navigators and
traders, enriching the countries they live in and those
of their trading partners.

27. Because of the extensive know edge in all fields
of learning and their consequent skills in the
acquisition of wealth, in admnistration and in
mlitary defence, the Muslimcivilisation thrived and
grew enabling the Muslinms to live the way of life as
prescribed by the Quran

28. Muslins nust refer to the Quran for guidance in
life. But for the ordinary Muslimit is not easy to
understand the Quran. There are verses in the Quran
whi ch are clear and can easily be understood. But nost
of the verses are in parables and in the form of
anecdotes of the pre-lIslamc and Islamc period. These



are not precise but because of that they can serve as
guides in dealing with worldly affairs resulting from
changes with the passage of tine. But of course
different interpreters may interprete themdifferently.

29. Unfortunately so varied can the interpretations be
that they often contradict each other. Sone of the
differences in the interpretations are so extrene that
they lead to schisnms within the Miuslimunmah. At the
time of the Prophet reference could be nmade to hi mand
his words woul d be accepted by all. Al nost inmediately
after his death, the interpretations began to differ
and different sects began to energe. The bi ggest break-
up resulted in the energence of the Sunni and Syi ah
sects. But each of these two again broke into the
followers of different imans. Then there are numnerous
other sects resulting fromthe personal teachings of
different scholars and i mans sone of whom are

charl atans. Frequently the sects are so different in
the practice of Islamthat they accuse each other of no
| onger being followers of Islam of being apostates,
"murtad". And because of this they often fight each
other violently, even go to war agai nst each ot her

The situation now is not unlike the feuding of the Arab
tribes in the pre-lslamc period.

30. Because of the differences and the need to display
what is considered as Islamc virtues, the so-called
"non-religious" matters were neglected. Wiile the
early Muslinms had a well-rounded educati on and

know edge, the later Muslins tend to concentrate on
religious know edge only. Although Mislinms do not have
a system of priests, nevertheless the Muslimschol ars
gai ned a powerful role in the comunity. If they
msinterprete Islamdeliberately or otherw se, al

their followers do not contradict them And through
the ages many scholars msinterprete Islamfor persona
gain, giving rise to nunmerous fanatical feuding sects.

31. Being know edgeable only in religion, the Mislim
schol ars downgraded ot her fields of |earning. The
nunber of great mathematicians, scientists, physicians,
navi gators, astrononmers in the Miuslimworld began to
di m ni sh when the ul amas and the Muslimjurists gai ned
power and influence in Mislim Spain. Soon the Mislinms
lost their lead in those fields of |earning which had
contributed to the greatness of the Islamc
civilisation. They became i nward-I| ooki ng and negl ect ed
t he devel opnent of their countries. They m ssed the

I ndustrial Revolution conpletely.

32. But later the division into different sects becane
conplicated with the acceptance by the Muslins of the
nati on-states. This is an alien concept. The Mislins
had no nation-states as such. They bel onged to the
Musl i m comunity, the unmah. Their loyalty is to the
conmmunity no matter where they may be. But after the



British and the French broke up the Qttoman Enpire, new
nati on-states were created without regard for ethnicity
or even geographi cal boundaries. Thus Sham which lies
to the north of the Arabian Peninsular, to which region
the traders from Arabia, including the Prophet used to
go, was divided up into Iraq, Lebanon, Syria and

Pal estine. The British installed feudal rulers in the
territories which came under them while the French
treated these territories as provinces of France. Wen
these colonial territories becane i ndependent they
becane separate states and no | onger Sham

33. \Watever may be the states created by the
partition, loyalty to the states now conplicate the
commitment to the ummah, the Mislim conmunity. And
State loyalties lead to conflicts and wars between the
Musl i ms. The arns deal ers of Europe enjoyed brisk sale
at the expense of Muslimunity.

34. After the collapse of the Turkish Qttomans, the
Musl i ms everywhere becane divided and nuch weaker. In
fact for a time there was hardly a Muslimcountry which
was not col oni sed or dom nated by Europeans.

35. Some Muslimreformers then began to question the
ort hodox views of the Miuslimscholars. They wanted to
"noder ni se", to enul ate the Europeans. Sone went so
far as to believe that only by discarding Islam and
becom ng secular could the Miuslins regain their pre-
em nence. They achieved very little success in the
face of strong opposition by the influential orthodox
schol ar s.

36. The problemwas that sone of the refornmers were
too much influenced by the European concept of the
separation of state fromthe church. It may be
possible in the Christian context. It is not possible
inthe Muslimworld. Islamis a way of life and a way
of life cannot be conpartnentalised into spiritual and
material. Everything that a person does is part of a
way of life. Certainly the system of government of a
country and its developnent is a part of the way of
life.

37. It is entirely possible to be Islanic even if a
nodern admini stration or system including denocracy is
adopted. It is possible if we go back to the
fundanmentals of Islam The problemis that Mislins

tend to enphasi se and venerate the formrather than the
substance in the practice of everything. Even in
noder ni sation they | ook for the form

38. Thus clothing which are neant to cover the body is
translated as the wearing of the Arab dress. That the
other forns of dress, including the now universal coat
and trousers can al so cover the body is regarded as
being of no nerit, unlslam c. Reading to acquire



know edge is interpreted as reading to acquire Islamc
religious know edge only. Defense of the ummh is
interpreted as veneration of the anci ent weapons of
war .

39. Perhaps this sounds too sinplistic. But what is
one to make of the neglect of |earning and defence in
the Muslimworld. Must Muslins forever buy their
weapons from ot hers, sone of whom nmay be their enem es?
Surely they nust have indi genous capacities to invent
and produce their defence needs thenselves. To do this
they nmust | earn science, mathematics, technol ogy and
the rest. Far fromregarding the pursuit of these

subj ects as not as good as the study of Islamc

t heol ogy, it should be regarded as an ibadah, which
should gain nmerit for the individual and nmerit for the
community. But to focus on the defence of the ummah
will need political stability and econom ¢ weal th. And
so Muslinms nmust learn to restrain thenselves and to
make what ever system of CGovernnent they adopt, work.

40. Denocracy is conpatible with Islam The Prophet
s.a.w. did not create a dynasty. He left it to his
followers to choose from anong thensel ves a | eader, a
Khalifah. It was only later that the Mislimdynasties
were set up. One can say that a system where the

| eader is chosen by an electorate, regardl ess of his
antecedents, is much nore Islam c than otherw se.
Havi ng been el ected, a | eader nmust care for his people,
for the ummah. And caring means ensuring his people
wi || have food, clothing and shelter and be secured
from domestic or foreign aggression

41. 1If the fundanentals of Islamare adhered to, there
shoul d not be conflicts and wars between Mislins. The
fundanmental s cannot differ. Miuslins are brothers.

This is fundanmental to Islam But we are hardly
brothers to each other. W are ready to accuse each

ot her of being apostates and we are ready to kill each
ot her.

42. 1slam nmeans peace. W wi sh peace upon each

other. This is also fundanental to Islam W only
fight against those who attack us, be they Miuslins or
non- Musl i ms. Wen t he eneny sues for peace Mislins
nmust respond positively. But we are doi ng none of

t hese fundanental things.

43. Today Muslins are | abeled as terrorists. W don't
think that it is justified. W may be right. But the
fact is that we are killing peopl e because of our anger
regardl ess of who we kill, regardl ess of the
consequences. Admittedly we are desperate and

out gunned and there is very little else we can do to
def end oursel ves agai nst the injustice perpetrated

agai nst us. But should we just |ash out

i ndiscrimnately, killing innocent people, including



t hose who synpathise with us? Shouldn't we stop to
think, to plan and to strategise with ultimte victory
as our goal ?

44. 1s it inpossible to do this? If we think
rationally, we nust admit that it is possible. \Wat
have we got after alnobst 100 years of fighting?
Not hi ng. Even our anger is not assuaged. W are in
fact getting nore angry.

45. 1If we think then we nust realise that our present
predi canent is not pre-ordained by Allah. It is
entirely due to our own doi ng. W& have negl ected and

m sinterpreted the teachings of Islam Wen we shoul d
be acquiring know edge which can help us ward off the
attacks agai nst us, we reject such know edge. W rely
merely on praying to Allah for hel p when Al ah has said
in the Quran that we have to hel p ourselves first
before He will help us. W have not hel ped oursel ves,
not in the right way as prescribed by our religion

46. W do not have a need to reinvent Islam Islamis
perfect and is for all tinmes. The present age does not
make Islamirrelevant. It is relevant if we stick to
the fundanentals, if we interprete themcorrectly. The
problemis with the interpretation of Islam It has
not only divided the ummah but it has nade the ummh
practically illiterate, incapable of dealing with even
the sinple problens of governing oursel ves.

47. The fundanentals of Islamare still relevant. W
must go back to the fundanentals, to reading in order
to acquire knowl edge, to the brotherhood of the
Muslinms, to the way of |ife as prescribed by Islam to
t he substance of the teachings of Islamin the A -Quran
and the verified Hadis and not to the fornms of Islamor
t he weak unverified hadis.

48. Islamis still the perfect religion. It is the
Musl i ms who are not perfect, who have all owed
thenselves to nmisinterprete Islam to deviate fromthe
teachings of Islam The Mislins nust correct

thenselves and it is they who nust change, not through
di scardi ng Islam but through going back to the true
the fundanental |slam The fundanentals of Islamare
good. The early Mislinms who succeeded in building the
great Islamc civilisation nust be fundanentalists, for
t he nunerous and contradictory interpretations of Islam
had not yet energed to confuse and confound.

49. The Prophet brought to us only one religion of

I slam Today there are hundreds of Islans. W have

to go back to the one Islam brought by the Prophet. W
must do so as thinking Man, not as enotional Man.

50. W can face the challenges of our tinmes not by
giving vent to our anger, our frustrations and our



bitterness. W nust instead use the brain, that

t hi nki ng capacity that Al ah has endowed us with. W
take stock of our assets, we plan and we strategise.

And Al l ah has endowed us with riches beyond

i magi nati on. We have certain strengths, which we nust
identify and apply with wi sdom

51. Above all we nust reduce the enmty between us, if
not conpletely, at |least selectively to face the threat
agai nst us.

52. There is no magic in the successes of our
detractors. W can do what they can do. But we have
to rid ourselves of the baggage of history and focus
conpletely on the problens we face today. And

I nsyaal | ah, we will overcone the challenges without
losing our faith or deviating fromthe fundanenta
teachi ngs of Islam

53. W nust certainly re-exam ne the Islamthat we
practice. W have no need to reinvent it when facing

t he new chal | enges of today. But we nust certainly
correct the wong interpretations of Islamif we are to
overconme successfully the threats and humliation that
we face.
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